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أمجعني احلمد هلل والصالة والسالم على رسول هللا وعلى آهله وصحبه   

 
Class 3   15th Muḥarram 1443             23rd August 2021 
 
Sūrah al-Fātiḥa – Its Explanation 
 
Review: 
Ustādh Abu Afnān Muḥammad reviewed some points of benefit from last week’s lesson 
[full version can be found in notes for class 2]:  
 

● The importance of learning Sūrah Al-Fātiḥa 
● The methods of categorizing the Qur āʿn   
● Why the chapters are entitled Al-Mufaṣṣil 

 
The Benefits of the Qur āʿn and Sūrah Al-Fātiḥah: 
Allāh mentions in the Qur āʿn: 
 

بـَُّروا آَ�تِِه َولِيَـَتذَكََّر ُأولُو اْألَْلَبابِ   ِكَتاٌب أَنـَْزْلَناُه ِإلَْيَك ُمَباَرٌك لَِيدَّ
“[It is] a blessed Book that We have sent down to you, so that they may 
contemplate its signs, and that those who possess intellect may take 

admonition.”  [Sūrah Ṣād; 38:29] 
 
Allāh also mentions: 
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 َأَفَال يـََتَدبـَُّروَن اْلُقْرآَن َأْم َعَلٰى قـُُلوٍب َأقْـَفاُهلَا
“Do they not contemplate the Qur āʿn, or are there locks on the hearts?” [Sūrah 

Muḥammad; 47:24] 
 
Shaykh Aʿbdur-Raḥman as-Sa dʿi has a very important statement regarding the tafsī r of 
the verse - “[It is] a blessed Book that We have sent down to you, so that they may 

contemplate its signs, and that those who possess intellect may take admonition.” 
[Sūrah Ṣād; 38:29]: 
 
“This is from the wisdom of the revelation of the Qur āʿn to the Prophet so people may 
reflect and ponder the verses therein, so they may derive the knowledge – to 
contemplate the meaning. Verily! This contemplation – pondering about these verses 
time after time, enables the individual to obtain the blessing (i.e. in the Qur āʿn 
) and the person will attain the goodness it contains. This verse is proof of 
encouragement to ponder over the Qur āʿn and that it is of the best of actions.” 
 
When reading the Glorious Qur āʿn, it should be paired with reflecting and pondering, as 
it is better than the individual who merely recites it quickly, without reflecting nor 
pondering – and only recites it. First and foremost, when we read the Qur āʿn, we should 
contemplate the chapters we read in our prayers frequently, and of course, from the 
most important is Sūrah Al-Fātiḥa. 
 
Sūrah Al-Fātiḥah is the most important chapter in the Qur āʿn as it has been narrated in 
an authentic ḥadīth that Uʿbādah ibn as-Ṣāmit reported that the Messenger of Allāh, 
peace and blessings be upon him, said, “There is no prayer for one who does not 
recite the opening of the Book, Sūrah al-Fātiḥah.”  
The most correct opinion according to Shaykh Ibn Bāz (and others) is that al-Fātiḥah is 
the pillar of the prayer for: 
 

● The imām 
● The one who prays behind the imam - (maʿmūm) 
● The one who prays alone – (munfarid) 
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The Six Names of Sūrah Al-Fātiḥa: 
1. Al-Fātiḥah 
2. Ummul-Qur āʿn    
3. Sab aʿ Mathāni  
4. Qur āʿn Aḍīm  
5. Ummul-Kitāb  
6. Al-Ḥamd  

 
The Virtue of Sūrah Al-Fātiḥa: 

● Sūrah Al-Fātiḥah is referred to as “Nūr” [meaning] light. 
 

It comes in a ḥadīth of Ibn ʿAbbās who said: “Receive the glad tidings of the two lights 
that have been given to you and were never given to any prophet before you: The 
opening of the book (Al-Fātiḥah) and the last verses of Sūrah-tul- Baqarah…” 
 

● Sūrah Al-Fātiḥah is ruqya [healing]. 
 

As it comes in a lengthy ḥadī th narrated by Abu Sa iʿd Al-Khudri: One of them (the 
Prophet's companions) started reciting Surat-al-Fātiḥa, gathering his saliva and spitting it 
(at the snakebite). The patient got cured and his people presented the sheep to them, but 
they said, "We will not take it unless we ask the Prophet (whether it is lawful)." When they 
asked him, he smiled and said, "How do you know that Sūrah-tul-Fātiḥa is a Ruqya? Take 
it (flock of sheep) and assign a share for me.” 
 

● Sūrah Al-Fātiḥah is a dialogue between Allāh and his servant.  
 

Abū Ḥurayra reported that the Prophet (صلى هللا عليه وسلم), said, “Allāh Almighty said: ‘I 
have divided prayer between Myself and My servant into two halves, and My servant 
shall have what he has asked for. When the servant says, ‘All praise is due to Allāh the 
Lord of the worlds,’ Allāh says: ‘My servant has praised Me.’ When he says, ‘The 
Gracious, the Merciful,’ Allāh says: ‘My servant has exalted Me.’ When he says, ‘The 
Master of the Day of Judgment,’ Allāh says: ‘My servant has glorified Me, and my 
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servant has submitted to Me.’ When he says, ‘You alone we worship, you alone we ask 
for help,’ Allāh says: ‘This is between Me and My servant, and My servant will have 
what he has asked for.’ When he says, ‘Guide us to the straight path, the path of those 
whom you have favored, not those who went astray,’ Allāh says: ‘This is for My servant, 
and My servant will have what he has asked for.’” 
 
Sūrah Al Fātiḥah Comprises all Three Categories of Tawḥī d: 
 

1) Tawḥīd Ar-Ruūbiyyah  
 

2) Tawḥīd Al-Ulūhiyyah  
 

3) Tawḥīd Al- Asmā  ʾwas ǐ ifāt  
 

The three other chapters mentioned by Shaykh Ḥamād al Aṇsārī  that specifically deal 

with the categories of Tawḥī d: 

 
 
 
 
 
 
 
 
 
 
Shaykh Ḥamād al Aṇsārī  mentioned the three things Sūrah Al-Fātiḥah comprises 
of that encompass the entire Qur āʿn : 
 

● Tawḥīd – Which is the foundation 
● The promise for the believers  الوعد أو الرتغيب 
● The threat and punishment   الوعيد أو الرتهيب 

Sūrah Al-Falaq 

Sūrah Al-Ikhlās  

Tawḥīd Ar-
Rubūbiyyah 

Sūrah Al-Kāfirūn Tawḥīd Al- 
Ulūhiyyah 

Deals with 
worshipping Allāh 

Tawḥīd Al- Asmā  ʾ
wa ǐ ifāt 

Deals with Allāh’s 
names and attributes 

Deals with Allāh’s 
lordship 
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“Isti āʿdha” – [meaning] Seeking refuge in Allāh from shaytān. If the verb preceded [   ا
 The scholars have said when one says, “I seek .[طلب العوذ]  it means to seek – [ ت س

refuge in Allāh from shaytān”, it means I flee to Allāh and I seek protection with Allāh 
from Shaytān.  
                                             
The majority of the scholars are of the opinion that it is recommended to say it before al- 
Fātiḥa in the prayer and before reciting the Qur āʿn outside of the prayer. For instance, 
one makes Takbī ratul-Iḥrām and the individual states the opening supplication - for 
whatever reason, he forgets the Isti āʿdha and starts reciting Al-Fātiḥah – his prayer is 
still valid. Thus, what is recommended in the prayer is also recommended outside the 
prayer (Isti āʿdha is not a condition for recitation). However, there are scholars that hold 
the position it is obligatory to say the Isti āʿdha based on the apparent meaning of the 
verse: 
 

 فَِإَذا قـََرْأَت اْلُقْرآَن فَاْسَتِعْذ اِبهللَِّ ِمَن الشَّْيطَاِن الرَِّجيمِ 
“So, when you want to recite the Qur āʿn, seek refuge with Allāh from Shaytān 

(Satan), the outcast (the cursed one) [Sūrah an-Naḥl; 16:98] 
 

Nonetheless, the majority of the scholars hold the position that it is recommended due 
to the ḥadī th when the prophet (صلى هللا عليه وسلم) ordered the man to repeat the prayer, 
he ordered the man: “Make ablution, and face the qiblah and recite that which is easy 
for you to recite from the Qur āʿn …” 
Here the Prophet (صلى هللا عليه وسلم) didn’t order him to say the Isti āʿdha – so this is some 
of the proofs the scholars have said to illustrate that it is not an obligatory action in the 
prayer.  
“Shaytān” – [meaning] Satan. Shaykh Uʿthaymīn mentioned – “It is a general name 
that comprises the first of the Shaytān (Iblīs) - the one that was requested to prostrate 
to Ādam, and he didn’t do as such, moreover it includes his offspring, from the shayatīn 
of the humans and jinns.” 
 
“Ar-rajī m” – [meaning] the accursed, the one who was dejected from the mercy of 
Allāh.  
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Shaykh Uʿthaymīn mentions in the Arabic language: “Rajī m” is the verb on the scale 
 or the one that the action is (فاعل) it could mean the one that does something - [فعيل]
done to ) مفعول( . It is understood it means   مرجوم  –راجم  [meaning] shaytān was dejected 
from the mercy of Allāh, and likewise he intends to throw others/distance them away by 
encouraging disobedience to Allāh – thus distancing others away from the mercy of 
Allāh.  
Similarly, regarding shaytān, Allāh describes him as ‘at war’ - the war he has pursued, 
explicitly with the Muslim. Allāh says: 
 

نـَْيا َحَسَنًة َوِيف اْآلِخَرِة َحَسَنًة َوِقَنا َعَذاَب النَّارِ  ُهْم َمْن يـَُقوُل رَبـََّنا آتَِنا ِيف الدُّ  َوِمنـْ
“O you who have faith! Enter into submission, all together, and do not follow in 

Satan’s steps; he is indeed your manifest enemy.” [Sūrah Baqarah; 2:201] 
 
Allāh commands us not to follow the footsteps of shaytān, and Allāh mentions he is a 
clear manifest enemy to you! Likewise, Allāh mentions in the Qur āʿn:  
 

َوِمْن َخْلِفِهْم َوَعْن َأْميَاِ�ِْم َوَعْن َمشَائِِلِهْم ۖ َوَال جتَُِد َأْكثـََرُهْم   مثَُّ َآلتِيَـنـَُّهْم ِمْن َبْنيِ أَْيِديِهمْ           
 َشاِكرِينَ 

“Then I will come at them from their front and from their rear, and from their right 
and their left, and you will not find most of them to be grateful.”                      

[Sūrah al- Aʾ rʿāf; 7:17] 
 

Of course, in the event that somebody has battled against you, it makes sense you will 
find what is necessary in order to protect yourself. So, the Muslim looks for protection in 
Allāh by stating the Isti āʿdha and he does those things that Allāh has commanded, for 
example, morning and evening adhkār and so forth.  
An individual may ask, if I am doing an act of worship, for what reason would I look for 
protection in Allāh from Shaytān when I’m doing something pleasing to Him? Imām 
Nāṣir ad-Dīn as-Sa dʿī  mentions with regards to the verse:  
“So, when you want to recite the Qur āʿn, seek refuge with Allāh from Shaytān (Satan), 

the outcast (the cursed one).” [16:98]: 
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“If someone intends to read the Book of Allāh which is the most Noble Book, and in this 
book is the rectification of the hearts, it contains sciences and knowledge, certainly! 
Shaytān is the keenest to divert and distract the servant when he begins to act upon 
actions that are virtuous. He tries to distract a person from what is intended by reciting 
the Qur āʿn – reflecting the meanings and acting upon it; the path one must traverse to 
be safe from his evil; to find refuge in Allāh and to seek protection from his [Shaytān’s] 
evil. For the reciter when he recites, he begins with Isti āʿdha attentively, reflecting and 
depending strictly upon Allāh with his entire heart and that Allāh dispels and distances 
the Shaytān from him. The individual strives to push away the whisperings and his vile 
suggestions, and likewise he strives regarding the strongest of affairs – which is 
adorning oneself with the adornment of Iman and placing trust in Allāh.  
 
“Bismi Ilāhi r-rahmāni r-rahī m” [Meaning] In the name of Allāh the most 
beneficent the Most Merciful  
 
 
 
 
 
 
 
 
A linguistic analysis on the Basmala – to have an appreciation and deeper 

understanding of the verses forth coming as it will also be repeated in Sūrah Al-Fātiḥah.  

In Arabic when you have a preposition, it is going to be connected to either a verbal or a 
nominal sentence. In a normal sentence, the verb usually comes before the preposition. 
Here, relating to the Basmala – the scholars mention that the verb has been deleted 
[intended]. The preposition [اجلر و اجملرور] and the noun that comes after the preposition is 
connected to a verb that has been deleted intentionally, and that intended verb comes 
after the Basmala. For example: 
 
 

 هللا  بسم 

 
  هللا  

 

   ب 

 ا اسم 

 

Preposition  
Noun 

Noun 
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 بسم هللا (الفعل المحذوف)                

  
The scholars state that the verb that is deleted yet intended is appropriate for the 
circumstance the individual is in i.e. “In the name of Allāh, I drink” - for the person about 
to drink or “Bismillāh, I eat” - for the person about to eat. The preposition in Arabic 
usually comes after a verb or a nominal sentence. However, when the preposition 
comes first, the scholars have said it becomes a restrictive clause which signifies the 
action being restricted. Thus, beginning with the Basmala signifies the action that you 
start is only with the name of Allāh. This is understood because the preposition has 
preceded the verb that has been deleted – as prepositions normally come at the end of 
sentences.   
Furthermore, regarding the Basmala – is it a verse of Fātiḥah or the Qur āʿn? The 
scholars mention that the Basmala before the chapters of the Qur āʿn is an independent 

Example    Translation Grammar rule  

سم ب       
أكتب هللا    

 
سم هللا ب

 أقرأ
 

 

In the name of 
Allāh, I write. 
 
In the name of 
Allāh, I read. 

Preposition + 
(genitive) noun + 
(possessor) noun 
+ Verb    

اسم  +  حرف اجلر 
(لفظ اجلاللة) +  جمرور 

+   مضاف اليه جمرورة 
 فعل

Preposition + 
(genitive) noun + 
(possessor) noun 
+ Verb    
+   حرف اجلر(ب)     

+   اسم جمرور(اسم)
(لفظ اجلاللة) (هللا) 

 +جمرورة  مضاف اليه
 فعل
 

     

The Verb that 
has been 
deleted verbally 
is the verb that 
is intended (by 
the person’s 
action) which 
comes after the 
Basmallāh. 



 

 9 
 

verse of the Qur āʿn, but not a verse considered as being a part of any chapter in the 
Qur āʿn except in the chapter of An-Naml, where it is actually in the chapter, verse 30, 
not at the beginning of the chapter.   
 
"Allāh" -  لفظ اجلاللة هللا 
This is the proper name of Allāh it means “The Possessor of Divinity “and that He has 
the right of servitude from all His creation. It is a description of perfection, greatness, 
and nobility, which is deserving of Him being worshiped, submitted to and humbled 
before.  
 
“Ar-Raḥmān” – characteristic and attribute of Allāh, meaning the one that is described 
with having All-Encompassing Mercy, as Allāh says: 
 

 َوِسَعْت ُكلَّ َشْيءٍ 
 “My mercy embraces all things” [Sūrah al- Aʾ rʿāf; 7:156] 

Allāh’s mercy extends to all of His creation – His attribute of Raḥma [mercy] reaches all 
individuals, believers and non-believers.  

 
“Ar-Raḥī m” – [meaning] it comprises the attribute of mercy that Allāh has indicated 
specifically for the believers and that is the contrast between Ar- Raḥmān and Ar- 
Raḥīm. The one that is described with the mercy that is extended exclusively to the 
believers. As Allāh mentioned, 
                    

 
  ُهَو الَِّذي ُيَصلِّي َعَلْيُكْم َوَمَالِئَكُتُه لُِيْخرَِجُكْم ِمَن الظُُّلَماِت ِإَىل النُّوِر ۚ وََكاَن اِبْلُمْؤِمِنَني َرِحيًما

“It is He who blesses you, and so do His angels, that He may bring you out from 
darkness into light, and He is most merciful to the faithful.” [Sūrah al-Aḥzāb 

33:43] 
 
“Alḥamdulilāh” – [meaning] All praise belongs to Allāh. Praise is the glorification of 
Allāh along with love for Him. The one being described with attributes of perfection and 
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completeness out of love for Allāh and means of exalting Allāh. In this verse is a proof 
of Allāh’s lordship over His creation.  
 
“Ar-Rab” - Allāh describes with His Lordship in this verse that he is strictly in control 
over His creation. He is their creator, the One who arranges their affairs, and the One 
who disposes their affairs and the One that gives life and death. All of the Ruūbiyyah is 
encompassed in this verse.  
 
“Al- Āʿlamī n” – [mentioned in the previous class] Everything in the creation, from those 
things and entities Allāh has created. 
 
“Ar-Raḥmān and ar-Raḥmī n” - explained in the beginning  
 
“Māliki” – [meaning] owner of the day of recompense. It can be read as “mālik” with a 
long a vowel after the letter M. It also can be read as “Malik” with a short vowel after the 
M. Both ways are correct and authentic recitations.  
 
“Yawmid-Dī n” – the Day of Recompense, the Day of Judgment. The day the 
individuals will be held accountable for the actions they did. The word ad-dīn [الدين] 
implies recompense – being held accountable for what they did. One of the names of 
Allāh is [ الدّ�ن] - this means He is the one who will pass judgment and hold individuals 
accountable for the actions they committed in this world.  
 
Point of Reflection: 
When an individual recites these verses everyday [al-Fātiḥah] – he reminds himself that 
he will one day stand before Allāh, and that the individual will be held accountable and 
taken to task for the sins he committed and the obligations he neglected. We stand in 
front of Allāh in prayer saying this seventeen times [at least] during the day, and this is 
the point of reflection and reminder for the Muslim that this Dunya is transient – like a 
flicker of an eye, you will stand before Allāh and be addressed for everything you have 
done or said and no excuse can be made.  
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Consequently, when a Muslim reflects about this, it cultivates within him humility and 

Taqwá, reflecting seventeen times a day that he will stand in front of Allāh and he will be 
held accountable for the things that he did in this dunyah. By Allāh, it is not an easy 
thing when a person reflects about the actions he committed. We ask Allāh to make us 
from those that are successful on that day! 
 
“Iyyāka na bʿudu” – [meaning] You [alone] we worship, You [alone] we ask for help 
(this verse has the same grammatical structure as the basmala mentioned above) – in 
Arabic the verb typically comes before the object, for instance: “I see you” [أراك] or “I hit 
you” [ضربتك] or [أضربك] – the verb comes before the object. In this verse we have [ا�ك] 
which is an Objective Pronoun that has come before the verb and the scholars mention 
that it becomes a Restrictive Clause – meaning only. Thus, when we say  ا�ك نعبد it 
actualizes the statement, “only you do we worship”. The scholars have mentioned the 
verse [ ا�ك نعبد] - in it is sincerity in worshipping Allāh and freeing one’s self from shirk 
and actualizes the statement - “there is nothing worthy of worship except Allāh”. 

 
Shaykh al-Islām Ibn Taymiyyah’s definition of Iʿbādah: 
 " Iʿbādah is a collective term for everything which Allāh loves and is pleased with from 
outward and inward sayings and actions." 
 
“Wa lyyāka nast aʿī n” – [meaning] You [alone] we ask for help. 
Similarly, the Restrictive Clause - “only You we ask for help” and in it is sincerity in 
Tawḥīd, regards to seeking help –to only seek aid from Him. Isti āʿna means to rely on 
Allāh with regards to attaining benefits and avoiding those things which are harmful]. As 
mentioned in the ḥadī th narrated by Abu al-ʿAbbās: “If you need help, seek it from 
Allāh.” In this verse “You alone do we worship” – the worship we have been granted 
tawfīq with, only comes about when we only rely on Him. We have no might nor power 
unless it is from the tawfīq Allāh has given to us - any acts of worship we’ve been able 
to do is from the success Allāh has given us. It is not due to our strength or might or 
physical power we may have, rather it is from the tawfīq of Allāh. When an individual 
says ا�ك نستعني only You I seek aid and assistance, we have no power and might - in this 
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is the realization of La ḥawla wala qūwwata illa billah: There is no might nor power 
except through Allāh.  
 
Imām Nāṣir-Dī n as- Sa dʿī  on Seeking Assistance from Allāh [Al-Isti āʿnah]”  
“Worshipping Allāh and seeking His aid and assistance - doing so is the means for 
everlasting happiness and success from all types of evil. And there is no path to 
success without these two - worshipping Allāh and relying on Allāh. 
 
“Ihdinas-Ṣirāṭal-Mustaqī m” – [meaning] Guide us to the straight path” 
It is a supplication - guide us to tawfīq. The scholars mention the types of tawfīq but 
what is intended here is Ḥidāya-Tawfīq – meaning Allāh grants the individuals asking to 
be guided, the tawfīq to traverse to the straight path. Ibn Jarī r At-Ṭabarī  mentions that  
Ṣirātal-Mustaqīm “is the clear path wherein there is no crookedness.” The scholars 
have said it is traversing the path of the Book of Allāh and the Sunnah of the Messenger 
according to the understanding of the Salaf as-Sālih, all comprising the meaning of the 
straight path. Likewise, Allāh mentions: 
 

َذا ِصَراِطي ُمْسَتِقيًما فَاتَِّبُعوُه ۖ َوَال تـَتَِّبُعوا السُُّبَل فـَتَـَفرََّق   ِلُكْم َوصَّاُكْم ِبِه  َوَأنَّ هَٰ ِبُكْم َعْن َسِبيِلِه ۚ ذَٰ
 َلَعلَُّكْم تـَتـَُّقونَ 

This indeed is My straight path, so follow it, and do not follow [other] ways, for 
they will separate you from His way. This is what He enjoins upon you so that you 

may refrain from wrongdoing.’ [Sūrah Al-An āʿm; 6:153] 
 
Allāh commanded us to follow this straight path and not those paths. He referred to here 
“those paths”– those diversionary paths in the plural form, whereas the straight path as 
one, because the path to paradise is one. It is the path of the Qur āʿn and path of the 
sunnah with the understanding of the Salaf as-Sālih.  
 
Mujāḥid on the Verse “Do not Follow the Other Paths”: 
What is meant by the word [سبل] is the path of doubts and innovations that causes a 
person to divert from the right path. Similarly, as mentioned in the famous ḥadī th: 
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Ibn Masʽūd reported: “The Messenger of Allāh, peace and blessings be upon him, drew 
a line in the sand with his hand and he said, “This is the straight path of Allāh.” Then, 
the Prophet drew lines to the right and left, and he said, “These are other paths, and 
there is no path among them but that a devil is upon it calling to its way.” Then the 
Prophet recited the verse, “Verily, this is the straight path, so follow it and do not 
follow other ways.”” 
 
“Ṣirāṭal-ladhī na an aʿmta aʿlayhim” – [meaning] the path of those whom you have 
favoured 
Allāh clarifies the straight path in the following verse “with those whom you have 
favoured”. Allāh mentions in another verse: 
 

يِقنيَ  دِّ ُ َعَلْيِهْم ِمَن النَِّبيَِّني َوالصِّ َ َوالرَُّسوَل فَأُولَِٰئَك َمَع الَِّذيَن أَنـَْعَم اهللَّ َهَداِء   َوالشُّ َوَمْن ُيِطِع اهللَّ
 َوالصَّاحلَِِني ۚ َوَحُسَن ُأولَِٰئَك رَِفيًقا 

“Whoever obeys Allāh and the Apostle —they are with those whom Allāh has 
blessed, including the prophets and the truthful, the martyrs and the righteous, 

and excellent companions are they.” [Sūrah An-Nisā ;ʾ 4:69] 
 
So, when a person is praying, he is asking Allāh to guide him and make him firm upon 
the straight path.  
 
“ghayril-maghdūbi aʿlayhim wa lad-ḍāllī n – [meaning] Not those who earned your 
anger nor gone astray 
The scholars of tafsī r have mentioned this verse is referenced to the Jews, and those 
that resemble them. This means those that know the truth, but they didn’t act upon it. 
Also, the statement “wa lad-ḍāllī n”, is a reference to the Christians who worship Allāh 
upon ignorance. 
 
 Sufyān ibn Uʿyaynah mentions: 
 “Those that have become corrupt from our scholars, they have a resemblance to the 
Jews [meaning they knew the truth but didn’t act upon it] and those who have become 
corrupt from the worshippers have a resemblance to the Christians [they worshipped 
Allāh upon ignorance i.e. the Ṣūfīs who go to extremes is what they think is worship.]  

https://en.wikipedia.org/wiki/Sufi
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“ Āʾmī n” – if the person is in prayer, after the Imām says it, they say Āʾmīn [meaning] 
“Oh Allāh answer this supplication”. 
 

وسلموصلى هللا علي نبينا حممد وعلى آله وصحبه   


